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Abstract

In the Iranian and Syrian protest movements, the emergence of videos of dying protest participants 

recorded by mobile phones and disseminated via social platforms (esp. YouTube) have played a 

significant role in mobilizing and solidarizing the broader public for these movements.  In this regard, 

several questions on the broader effects of such media phenomena in protest and conflict contexts 

arise;  e.g., on how mobile videos recording death are perceived and construed in different media and 

public contexts,  and which implications the prevalence of such videos brings about for the public 

perception and interpretation of the Iranian and Syrian protests and conflicts. The article presents an 

explorative study on two mobile death videos that appeared in course of the Iranian and Syrian 

protests and conflicts:  the mobile video of Neda Agha-Soltan’s death in Iran and the mobile video of a 

man filming his own death in Syria. Special emphasis  is  given to the discursive and media-aesthetical 

effects of these mobile death videos  by focusing on their symbolic and representational impact, the 

affectivity of these recordings of death, and the discursive and aesthetical practices in bringing 

forward certain accounts on the protest and conflict reality in Iran and Syria.

Introduction	

In recent years, protest movements  in the Middle East and North Africa have given public visibility a significant new 

dimension.  1 Among these movements, the so-called Iranian Twitter Revolution in 2009 (Sreberny & Khiabany 2010, 174) 

and the Syrian YouTube Uprising starting in 2011 (Khamis, Gold, & Vaughn 2012) are well-known instances of a process 

juxtaposing a one-to-many communication of mass  media with a many-to-many communication on social media. The 

growing use of social media,  in which an asymmetrical communication is  gradually replaced by a more symmetrical one, has 

participatory and emancipatory effects on both civic and political activism and on practices  of reporting and documenting 

(ibid., 4; Shirky 2008, 107; Burkart 2007, 7, 167–68; Ali & Fahmy 2013, 57). 

In this respect, mobile phones in general and mobile videos and images in particular have become instruments through 

which protest movements and civil society make their voices  heard worldwide and put their (political) interests on the global 

agenda (Döring & Gundolf 2006, 256; Castells et al. 2004, 212; Castells 2012). Notably in Iran and Syria, videos of dying 

protest participants captured on mobile phones and disseminated via social platforms have played an outstanding role. As 

Starr observed:
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It was from Iran ... that the world first saw the grainy phone camera images of pro-democracy activists 

being gunned down by state forces. But it was in Syria that mobile phone cameras gave illustration to 

an entire revolution. (2012, 55)

The proliferation of mobile phone images and videos from Iran and Syria raises several questions about the broader effects 

of such media phenomena in the context of protest and conflict, including how mobile videos recording death are perceived 

and construed in different media and public contexts, and what the implications of the prevalence of such videos are for the 

public perception and interpretation of the Iranian and Syrian conflicts. This  article focuses on the integration of a 

discursive and media-aesthetic perspective in one approach to the analysis  of mobile death videos  in the protests and 

conflicts in Iran and Syria. Its aim is to point out the oft-neglected interdependency of discursive and media-aesthetic effects 

and to identify central points of reference for further research on the public perception and interpretation of the Iranian and 

Syrian situations.2

For this purpose,  the article presents an exploration of two mobile death videos that appeared in the course of the Iranian 

and Syrian protests  and conflicts: the mobile video of Neda Agha-Soltan’s death in Iran and the mobile video of a man 

filming his own death in Syria. Despite their many similarities these videos  were in fact selected because they differ in one 

central respect. Both emerged as manifestations  of a conflict between a civil society and an authoritarian regime, and both 

were subject to a process of utilisation for different actors’ purposes and (political) interests. By and large, both videos have 

the same plot—a protest participant is  shot by a sniper—, but the incidents are shown from two very different perspectives: 

in the Iranian case, the mobile video was shot from an observer’s  perspective and provided an intense visual account of 

Neda’s death, whereas  in the Syrian case,  the mobile video was shot from the cameraman’s point of view and shows an 

unseen and uncertain, but nonetheless affecting death of an unknown person. Because of these distinct aesthetics and 

displays of death, these mobile videos meet the criteria for a study of the interdependency of discursive and media-aesthetic 

effects on public perception and interpretation of the Iranian and Syrian protests and conflicts. Given the exploratory nature 

of this article, the public reception of the videos is examined in different media contexts, namely news coverage, 

documentaries, and artistic performances, as a model for further study. The respective reports, sequences, and artistic pieces 

were selected by means  of the snowball system to provide a first examination of and approach to the phenomenon of mobile 

death videos in these particular protests and conflicts.

The following sections first introduce the discursive and media-aesthetic perspectives  as applied in this  article and combine 

them into one research perspective for the study of the selected mobile death videos via the concept of agential realism. 

Second, the broader conflict situations in Iran and Syria and the appearance of the selected mobile videos are briefly 

outlined. Third, the mobile death videos are examined for their discursive and media-aesthetic effects on the perception and 

interpretation of the Iranian and Syrian protests  and conflicts. Of particular interest are the symbolic and representational 

effects of the selected mobile death videos, the affective impacts of these recordings of death, and the discursive and 

aesthetic practices  in making public certain accounts of the protest and conflict reality in Iran and Syria. Fourth, the wider 

consequences of the discursive-media-aesthetic effects of mobile death videos for the prevailing order of power are explored. 

Finally, the conclusion summarises the broader implications of mobile death videos for the public perception and 

interpretation of  protests and conflicts and indicates points of  reference for further research. 

A Discursive-Media-Aesthetic Research Perspective on Mobile Death Videos

This article proceeds  from the understanding that in today’s digitalised world, discourse practices and the aesthetic 

materiality of the media are elements that both constitute and result from what is  perceived as reality. The underlying 
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theoretical assumptions for this understanding derive from the merging of Foucauldian discourse theory,  media aesthetics, 

and the concept of  agential realism, which are sketched in the following paragraphs. 

Examined from a Foucauldian perspective, discourses  are not mere conglomerates of signs, but practices that systematically 

constitute the objects  and subjects being talked about (Foucault 2008 [1969], 525).  Discourse practices follow regulative 

formations, i.e.  constitutive epistemological rules, which determine—or at least constrain—which statements are considered 

or recognised as  meaningful within a particular discourse (Doll 2012, 52; Foucault 2008 [1969], 504; Foucault 2008 [1966], 

28–29; Barad 2007, 63). Put differently, discourse practices are the conditions that circumscribe what is speakable or visible 

in public discourse and how reality—or a given protest or conflict situation—is perceived and interpreted (Maasen, 

Mayerhausen, & Renggli 2006, 13–14). The analytical attention of a Foucauldian discourse perspective is directed to the 

identification of struggles of interpretation in which discourse and counter-discourse are situated in conflict with each other 

and become the arena for negotiation processes between power and counter-power (Foucault 2008 [1976], 1104–05; Jäger 

2001, 130). Hence, a discourse analysis  concentrates on the relation between statements, the conditions  of their validity 

regarding their discursive truths, and their circumstances of existence within a discourse (Doll 2012, 52; Foucault 2008 

[1969], 504). 

Usually, the Foucauldian discourse perspective is applied to texts,  turning the research focus to what is speakable or 

unspeakable in discourse (Mayerhausen 2006, 78). However, Foucault (2008 [1969], 580–81) also took the materiality of a 

statement into account in identifying its  discursive effect. Although he primarily considered the syntactic and semantic level 

of statements as well as their authorship in the Archaeology of Knowledge (2008 [1969]), the inquiry on the discursive effects of 

the materiality of statements should not be confined to the context and form of utterance, but also include an audio-visual 

and affective dimension of sensual experiences. In this respect, the media embeddedness of statements—e.g. in a mobile 

video—makes a difference in the discursive effect. With this in mind, one enters the field of  media aesthetics.

As applied in this article, media aesthetics refers to questions on the perceptive effects  that originate in the technical 

apparatus and in the particular form of media expression (cf. Schnell 2002, 208). The research objective of a media-

aesthetic approach is  therefore the exploration of media-specific potentialities  and features in the sense of techniques and 

means for processing contents  and objects  (cf. ibid.). In accordance with Walter Benjamin’s (1936) thinking, a media-

aesthetic perspective focuses on technical mediation and the manner of reproduction. In his essay The Work of Art in the Age of 

Mechanical Reproduction Benjamin (ibid.,  4–7) inquired into issues on the aesthetics of photographic and film representations, 

which are still debated today (e.g.  questions on the here and now, cursoriness  and repeatability, or authenticity and 

authorship).  Consequently, the technical apparatus of media is a central aspect of the perception, constitution, and 

representation of  reality (ibid., 13–14). 

Thus, a media-aesthetic perspective is  an important complement to the discourse-analytical study of media phenomena, as  it 

goes beyond the often exclusive focus on verbal and visual statements in discourse-theoretical inquiries and overcomes the 

broad disregard of the material and aesthetic quality of media. Especially given Leschke’s (2013, 21–22) explanation of the 

emergence of new media with cultural and social valency, which opens  up new aesthetic forms of representation, reaches 

new recipient groups,  and thereby challenges the traditional order of the so-called definatory power, the importance of 

merging a discourse-theoretical and media-aesthetic perspective in the study of mobile death videos  in the context of the 

Iranian and Syrian protests and conflicts becomes  apparent. Karen Barad’s  (2007, 26) concept of agential realism represents 

just such a unifying approach. 
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In general,  the concept of agential realism endeavours to provide a new understanding of how discourse practices are 

related to the material world (ibid., 34). Barad (ibid.,  ix) understands  the perceivable reality as  a social-material practice that 

is  equally constituted by discursive and material, human and non-human, natural and cultural factors. She defines the 

relation between these different factors as reciprocal intra-action and posits  that being in the world is not an individual, but 

an entangled matter. Individuals or entities do not pre-exist an interaction, but only come into being in the course of and as 

part of their interrelated interactions (ibid., ix). Thus, following Barad (2007, 336), the media-aesthetic and discursive effects 

of the selected mobile death videos  can be understood as  reciprocally and equally involved in the intra-active constitution, 

perception, and interpretation of  the conflict and protest reality in Iran and Syria.

Hence, the discursive and aesthetic dimensions of mobile death videos are analysed here as  interdependent and intra-active 

aspects of the perception and interpretation of conflict reality in general, and of the Iranian and Syrian protests and 

conflicts in particular. Analytical questions on this basis are: (1) What are the struggles of interpretation that unfold in the 

context of the selected mobile death videos and whose views and voices are visible and audible in the public discourse? (2) 

What perceptions and interpretations derive from the media-aesthetic quality of the selected mobile death videos and how 

do they relate to the visibility and audibility in public discourse? (3) What order of power becomes apparent in the 

discursive-media-aesthetic practice in the context of  the selected mobile death videos?

Building on the interdependency and intra-activity of discursive and media-aesthetic effects,  I will not address these 

questions in a sequential manner,  but rather will interweave them by focusing on different analytical themes. This method is 

guided by Barad’s (2007, 30) approach, which is  related to her concept of agential realism. Her methodology promotes  a 

diffractive analysis,3 in which insights  provided by different theoretical approaches are not read against, but through one 

another to shed light on the making of differences as  they occur. Following an outline of the broader protest and conflict 

contexts in Iran and Syria, I study the discursive and media-aesthetic effects of  the selected mobile death videos on this basis.

The Iranian Green Movement 2009 and the Mobile Video of  Neda’s Death

The protest movement in Iran—better known as the Iranian Green Movement and often called Iran’s Twitter Revolution—began in 

the context of the Iranian presidential election in June 2009. The Green Movement was constituted on the verge of the 

election by a grassroots mobilisation of the Iranian people, who supported the reformist campaign (Jafari 2010, 181; Sahimi 

2010, 295; Emamzadeh 2011, 19). On June 12, the announcement of Ahmadinejad’s two-thirds victory dashed the hopes of 

the reform-orientated population (Abrahamian 2010, 66). The reformists’ supporters claimed election fraud, and shortly 

afterwards  green waves  of protest filled the streets  of Tehran (Jafari 2010, 180, 186–88). After the first demonstrations, the 

Iranian government took drastic measures:  it imposed a ban on demonstrations,  threatened to execute everyone who had 

participated in or called for demonstrations, and unleashed thousands  of revolutionary guards and Basij militia4 on 

motorbikes armed with assault rifles, knives,  and truncheons to put a stop to the protests  (Abrahamian 2010, 68). 

Nevertheless, the street protests continued throughout the year (Hashemi & Postel 2010, xv).

One crucial reason for the persistence of the protests  was their social-network character,  the backbone of which was digital 

media such as  the internet and mobile phones (Sahimi 2010, 304; Kurzman 2010, 7). Although the Iranian regime carried 

out a widespread „media crackdown“ (Sabety 2010,  119) by blocking mobile communication and websites  as  well as by 

expelling foreign journalists and shutting down foreign broadcasting and oppositional newspapers (Alizadeh 2010, 4; 

Abrahamian 2010, 68), it did not succeed in stopping the stream of information flowing out of Iran. First and foremost, 

Twitter and mobile phones  took centre stage once the protesters found ways to unblock websites and disseminate their 

reports and images of the conflict (Hashem & Najjar 2010, 128). Videos  and photographs recorded by mobile phones 

became accessible to the international public via blogs,  Facebook, and YouTube (Sabety 2010, 119; Sreberny & Khiabany 
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2010, 173; Emamzadeh 2011, 21). In the absence of other information sources, foreign news media soon came to rely on 

these amateur videos, photos, and reports in covering the events in Iran (Sabety 2010, 120; Emamzadeh 2011, 21). 

One sad zenith of the mobile phone and social media usage was reached on 20 June 2009: Neda Agha-Soltan—a young, 

female Iranian student—was shot dead in the streets of Tehran. Her dying moments  were captured on a mobile video and 

disseminated via YouTube for the whole world to be witnessed (Bashi 2010, 40; Emamzadeh 2011, 24; Sabety 2010, 121). 

Shortly after the video was released on the web, the opposition declared a Basji militiaman the perpetrator; the Iranian 

government on the other hand accused a protest participant. To this day, the real circumstances of Neda’s  death remain 

unclear (Bach Malek 2010, 287). However, her death played an important role for the Green Movement and the following 

protest actions.

The first mobile video of Neda’s  death was uploaded on YouTube on 20 June 2009—the very day the incident took place. 

The uploading user identifies himself in the description of the video as a doctor who was coincidently close to Neda when 

she was shot.  He gives a detailed eyewitness account of the circumstances  of her death,  the location, and the perpetrator.  He 

also identifies the maker of the mobile video as  a friend of his who had accompanied him that day (FEELTHELIGHT 

2009). As it happened,  Neda’s death was  captured not once,  but twice. On 21 June 2009, a second video was uploaded on 

YouTube, showing the 40-second footage of the first video followed by a 13-second footage of the incident filmed by another 

mobile phone user. The description of this video is less detailed; it notes  only that the name Neda means voice in English,  and 

comments on the world’s witnessing and remembering her death (pmayer33 2009). 

Almost instantly, the footage of Neda’s  death gained worldwide attention, not only via the internet, but also through 

international media coverage, e.g. by the BBC, CNN, Al-Jazeera, France24,  and Euronews, which included single sequences 

of the footages in their reports (Afshar 2010, 242). Still images from the mobile videos  were also reprinted in newspapers and 

news magazines and distributed via news websites (e.g. Heyer 2009; Putz 2009a; Wernicke 2009b; Jaschensky 2009a; von 

Rohr 2009; Abadi et al. 2009). Moreover, Neda’s  death gave rise to documentaries by the BBC and HBO (batracom 2009a-f; 

TheNedaOfIran 2010a-g) and inspired artists  to compose songs and poems in her memory and in the cause of the Green 

Movement, accompanied by videos  containing the filmed sequences (e.g. sepehrpro 2009;  VideoHalls 2013; voetbalnu 2009; 

GregVguitarist 2009; IranBrave 2009). The impact of these media accounts of Neda’s  death and the mobile footage is 

elaborated on below following a brief  introduction to the Syrian case.

The Syrian Uprising and the Mobile Video of  a Man Filming His Own Death 

The Syrian uprising occurred in the broader context of the Arab Spring. The starting point is  usually referred to as 15 

March 2011, the date when demonstrators were shot dead and hundreds were injured during demonstrations in Dara’a 

(Syria) in response to the arrest of school children who had written graffiti demanding the fall of the regime. In the following 

days,  men, women, and children took to the streets in other Syrian cities  and villages to express  their solidarity and to 

demonstrate against police arbitrariness, the emergency legislation, corruption, and nepotism (bpb 2011; Wieland 2012, 18). 

To suppress the protests, the regime resorted to military force,  deployed snipers, laid siege to cities, and conducted mass 

arrests  and tortures. Nevertheless, the intensity and the reach of protests increased, and in response to the regime’s violence, 

the protesters’ demands changed: in July of 2011, more than one million Syrian people called for the resignation of 

President Bashar Al-Assad (Asseburg 2013, 12).5 

International journalists and observers alike have depended on the social media for reporting and getting an idea of the 

events in Syria (Gerlach & Metzger 2013,  5).  Foreign journalists are subject to an entry ban. The Syrian news media have 

been state controlled since 2001 and provide a biased perspective on events (Wimmen 2011; Pies & Madanat 2011, 4). In 
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this  restricted environment, ‘mobile phone videos became virtually the only way to report on protests’ (Comninos 2011,  9), 

while YouTube emerged as  the central platform for citizen video reportage—giving the protests  the byname YouTube Uprising 

(Youmans & York 2012, 30).

At first, the Syrian regime intended to shut off the internet completely, but decided to allow access to Facebook, Blogspot, 

and YouTube to enhance its  means of surveillance. Although this move  demonstrates the potential use of the social media 

for state repression (ibid., 322), for the Syrian government the attempt to maintain control of the news agenda and insurgent 

behaviour backfired badly:  After political activists transferred mobile phones, cameras, and laptops to Syria illegally, videos 

disseminated via mobile phones and uploaded to Facebook or YouTube provided the international public with images of 

unarmed demonstrators  and protesters  shot down or beaten down by regime forces (Axford 2011, 683; Youmans & York 

2012, 230; Khamis, Gold, & Vaughn 2012, 9). 

As the civil war in Syria turned more and more violent,  the videos on YouTube likewise increased in their display of 

brutality. The short clips soon became part of the conflict, each side producing its own propaganda material or picking up 

existing material from the other side either to discredit or intimidate the enemy (Salloum 2013). One example of how video 

material became an instrument of war and conflict is the mobile video of a man recording his own death, which was 

uploaded to YouTube on 4 June 2011 (netspanner 2011). 

The video is available on YouTube at least twice in its original form—once with an English heading and description, once 

with an Arabic heading and description.6 The camera shoots the surrounding buildings in a poor quality and unstable pan; 

troubled Arabic voices  and gunshots are heard.  By chance, the camera catches  for a few seconds a man in a green suit:  he 

approaches the man doing the filming, aims a rifle at the cameraman, and then shoots  him. The image breaks off; a rustling 

sound is  heard. The image goes blank for more than thirty seconds while the Arabic voices seem more agitated and a 

groaning, human sound is audible. After one minute and 24 seconds, the video ends,  leaving many questions: What 

happened to the man who was shot? Is he dead? Who is  he? Who is  the man with the gun? Why did the cameraman not 

hide or duck when the gun was pointed at him? And is the video real or fake?

In the English version, the video itself as  well as the description offers little information about the broader circumstances of 

the incident.  The caption simply says,  ‘Man films  his own death while covering protests in Syria’ (ibid.), and then proceeds to 

a translation of the Arabic dialogue in the video. In the translation the cameraman and one of his companions  describe the 

situation as an unreasonable, armed attack on Syrians  by military forces on 1 June 2011, then someone says that the 

cameraman was shot in the head. The last line quotes the companion as  saying, ‘What you were filming?!?!’ (ibid.), thereby 

characterising the video as  an (un)fortunate accident and creating an impression of authenticity.  However, the authenticity of 

the footage has been highly disputed in the commentaries on YouTube (ibid.). The video also became the subject of news 

reports and artistic performances, which will be examined below. 

Having introduced each case, as well as the theoretical and methodological approaches, I will now proceed to an analysis of 

the selected mobile death videos from Iran and Syria. The following paragraphs examine the discursive and media-aesthetic 

effects,  firstly, by looking at the impact on the perception and interpretation of the protests  and conflicts  in terms of 

international mobilisation and solidarity with the movements and, secondly,  by concentrating on their influence on the 

visibility and audibility of  different stories on the conflicts and protests in public discourse.

The Mobilising and Solidarising Impact of  the Mobile Death Videos 

The mobile death videos have had a worldwide mobilising and solidarising effect. Particularly in the Iranian case, the videos 
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strengthened the ideological basis  of the movement, as Neda’s death became a public happening as the result of the 

worldwide dissemination of the video and the images of the incident. Three central features stand out in this respect:  the 

function of the mobile death images as visual proof and symbols  of state brutality and the asymmetric violence that persists 

in Iran and Syria; the recourse to religious and cultural myths  in the accounts  of Neda’s death; and the impact of the images 

on the affectivity of  human tragedy and death.7

Visual Proof  and Symbols of  State Brutality and Asymmetric Violence

One significant feature of the solidarising effect is  the witness account produced by the videos and their intimate closeness. 

The grainy quality of the mobile videos resembles what Dovey has described as a ‘low grade video image’ (2000, 55) in the 

context of camcorder footage used in documentaries.  According to Dovey, the low quality video image ‘has become the 

privileged form of TV “truth telling”, signifying authenticity and an indexical reproduction of the real world’  (ibid.; italics in 

original). For this reason, the grainy video images  imply that the recording shows what was before the camera. Features such 

as  to-camera close-up, shaking camera movements, and an embodied intimacy of the technical process create a feeling of 

immediacy in regard to the presence and the filmmaking (ibid., 56–57).

Furthermore, considering not only the unsteady movement of the mobile camera towards  Neda, who is lying on the ground, 

then the camera’s  closing in on her face and circling the persons surrounding her to get an unobstructed shot of her dying 

seconds, and also considering the moment of recording from the filmmaker’s point of view, we come closer to an instant of 

disturbing immediacy. As Kurzman described it:  

Somebody at this demonstration saw a person get shot,  and within a second or two, he took out his  cell 

phone, turned on the video function, and filmed the victim. He didn’t take a quick picture and run 

away from the sniper.  Instead, he walked toward Neda. There is no zoom function on standard cell-

phone cameras, but by the final frame of the video, Neda’s  face almost fills  the frame. Thus, the 

cameraman must have held his  phone out just a couple feet from this dying woman. There's  something 

cruel in that, but also something very media savvy—knowing that the close-up will maximize the 

impact of  the image. (Kurzman 2010, 13)

Considering Strangelove’s statement that YouTube and its  amateur videos are perceived as providing ‘a more authentic 

experience’ (2010,  65)—i.e. something more real than TV—, the participating and sympathetic impression of the mobile 

video of Neda’s death becomes apparent. Complementing the sympathetic aesthetics of the mobile video, Neda and the 

circumstances  of her death were framed in a way that made her symbolically useful on an international level in the cause of 

the Green Movement.  For instance, news reports accentuated the violent aspect of Neda’s death, while at the same time 

stating that Neda had fallen victim to a brutal militiaman of  the regime (Wernicke 2009b). 

In the Syrian case, the aesthetics of the mobile death video entail a comparable immediate and sympathetic appeal, 

especially given that the unstable panning of the camera appears  to convey the anxiety of the man behind the camera who 

falls victim to the regime. However, a more important symbolic effect emanates from the two-fold shooting violence shown in 

the video.  As Rabih Mroué (2012, 29) has  already indicated in his artistic performance, the double shooting—one with a 

rifle and the other with a camera—signifies the two conflicting sides:  the forces of the regime armed with automatic weapons 

and the protesters armed with mobile phones.  In this  regard, the video functions  as visual proof of disproportionate violence 

and state cruelty against civilians, which is ongoing in Syria. 
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Thus, in both cases the mobile videos  of protesters’ deaths are strong visual symbols of the state brutality and asymmetric 

violence prevailing in Iran and Syria, which is having a justifying effect on the cause and stance of the protest movements. 

Together with the witnessing and sympathetic appeal of the videos’ aesthetics, the solidarity and support for the protests  is 

legitimised.

Female Victim or Martyr? Ambitious Representations of  Neda and the Ideological Strengthening of  the Green Movement

The exhibits of Neda’s death in international reportage had an ambitious character. On the one hand, the media portrayed 

her as the innocent female victim of a male-dominated regime, a passive bystander who accidentally got caught up in the 

struggle against the powers that be (Afshar 2010, 243–46). On the other hand, an opposite characterisation of Neda 

prevailed: that of a female martyr and active fighter for a (morally) higher cause (i.e., the cause of the Green Movement).8 In 

this  regard, mainstream media described Neda’s  martyrdom as self-sacrifice in the struggle for freedom and democracy for 

the Iranian people (Jaschensky 2009b; Putz 2009a). 

While the former portrayal accords with the symbolic effect of the mobile death video in terms of attesting to the presence 

of asymmetric violence in Iran, the martyr portrayal is closely linked to an identity-establishing effect for the supporters of 

the Green Movement. In light of the omnipresent phrase ‘I am Neda’ on social network sites and protest signs (Putz 2009a), 

Neda’s death—or her sacrifice—offered potential for strengthening the collective identity and ideological foundation of the 

Green Movement.  Furthermore, the title ‘the Jeanne d’Arc of Iran’ or Tehran bestowed on her in news reports (ibid.; Davis 

2009) extended the symbolic effect of Neda’s martyrdom to the international level. In the myth, Jeanne d’Arc’s  actions have 

been described as resistance to authority in the battle for law, justice, freedom, and peace (Heilig 2008, 20; Schäfer 2011; 

Rieger, Breithecker & Wodianka 2003, 152). The reference to Jeanne d’Arc attributes a similar aspiration to Neda and the 

Green Movement. Through recourse to this collective figure of Western culture, the cause of the Green Movement gained 

cross-cultural legitimacy.   

Moreover, Jeanne d’Arc has been depicted as an emancipated fighter in the myth (Rieger, Breithecker, & Wodianka 2003, 

152; Heilig 2008, 20). Invoked as  a parallel to Neda’s death, the analogy alludes first and foremost to the discrimination 

against women in Iran. The reference to the French martyr emphasises  the emancipated role of women in the Iranian 

Green Movement, as well as their desire for more freedom. Neda, and in a symbolic sense Iranian women as a whole, take a 

stand for their ideals and for political change just as the historical model did. Considering the prevailing Western desire to 

liberate Muslim women (Kurzman 2010, 9), this  portrayal in the mainstream media made Neda the iconic symbol of the 

century-long struggle of Iranian women for freedom and emancipation and thus increased international solidarity with the 

Green Movement.

The Affectivity of  Human Tragedy and Death 

In the mobile videos of Neda’s  death, the displayed patterns of ‘revolutionary action and state brutalism appeal to wider 

audiences largely because they are touched primarily by the human [tragedy] being played out’ (Axford 2011, 684).  And 

although the effect of these scenes may be fleeting (ibid.), it is  amplified by the frequent revisiting of the videos in other 

media context. The human tragedy of this  event was evident in numerous reports that covered the grieving of Neda’s family 

and friends, as  well as the various  ceremonies of mourning both in Iran and abroad (e.g. Putz 2009b; Jaschensky 2009b; von 

Rohr 2009; batracom 2009f). Furthermore, in Neda’s case human loss  was personified because her identity was revealed 

right from the start.9

The dramatic language in the news reports on Neda’s death reinforced the impression of human tragedy and charged the 

coverage emotionally (Reimann 2009, Putz 2009b; Wernicke 2009b; Jaschensky 2009a). This emotion-laden representation 
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of Neda’s death is  a central aspect of the international mobilisation of the Green Movement. According to Castells  (2012, 

13–14), emotions are highly relevant for social movements on an individual level. Citing the theory of affective intelligence, 

Castells points to fear and enthusiasm as the most important emotions for social mobilisation and political action, and 

develops a logic of transformation from emotion to action that is ‘rooted in outrage, propelled by enthusiasm and motivated 

by hope’  (ibid., 15). This kind of logic may drive a social movement if a communication process enables the connection of 

emotional activation from one individual to another and thereby creates an empathic relationship and a sense of 

togetherness by sharing feelings attached to an emotional event (ibid., 14–15): 

If many individuals feel humiliated, exploited, ignored or misrepresented, they are ready to transform 

their anger into action,  as soon as they overcome their fear. And they overcome their fear by the 

extreme expression of anger, in the form of outrage, when learning of an unbearable event suffered by 

someone with whom they identify. (ibid., 15)

Neda’s death qualifies  as  the unbearable event with which supporters and sympathisers of the Green Movement could 

identify. As a young protester, she represented the part of Iranian society that was hit particularly hard by state repressions 

and that was depicted as the regime’s principal antagonists during the protests. Thus, the recording of Neda’s  death 

functioned both as  proof of the prevailing danger and violence in Iran against demonstrators who are fighting for their 

rights and as testimony of the willingness of the Iranian people to push against the Iranian regime for their rights. The 

combination produced a shared experience of outrage and enthusiasm necessary for a feeling of worldwide togetherness 

and solidarity with the Green Movement.   

None of the above-described features  is  found in the mobile death video from Syria. Nevertheless, this video too conveys a 

moment of human tragedy in its aesthetic device, and it too taps  into the affectivity of death. If this video is taken as a 

document of the last images the cameraman saw, then Mroué’s  (2012, 30) performance once again provides important 

points of reference. The scenes  in the video give an impression of the cameraman’s psychological and physical experience in 

the moments before his death. The shaky, unstable, fast-moving images, the unclear and unfocused view of the surroundings 

resemble his ‘nervousness, stress, fear, and excitement’ (ibid.) and seem to be the result of the trembling and shaking of his 

body. The effect continues  after the gunshot, when the spectator stares  at a blank screen that perhaps  mirrors  the vision of 

the mortally wounded man lying on the ground, gazing unfocused into the distance, while the spectator listens  to his 

agonising groans and the bewildered voices around him. Thus, even though the person behind the camera remains 

unknown, the incident is  not personified, and this death is unseen and uncertain, the video’s aesthetic devices nonetheless 

convey an intense moment of death and the human tragedy of the protests, producing a solidarising effect in the cause of 

the Syrian protest movement.  Hence, the moments of human tragedy and death contained in the mobile death videos  from 

Iran and Syria have had an effect on the protests movements both on a discursive and a media-aesthetic level. 

Telling One’s Own Story: Visibility and Audibility in Public Discourse

The mobile death videos have played a significant role in the Iranian and Syrian protest movements  by telling the protester’s 

version of events and making their part of the narrative about the conflicts more visible and audible in public discourse. In 

this  regard,  two aspects are of particular importance: the symbolic function and the discursive deployment of Neda’s face 

and voice, and the creation of discursive spaces of truth telling by relying on the question of authenticity and authorship as 

a regulative formation.
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The Face and Voice of  Neda and the Representational Power of  Amateur Videos

Neda gave the Green Movement a face – literally (Kurzman 2010, 9). In the days following the incident, protest crowds 

carried signs displaying the young woman’s portrait and images  from the videos (batracom 2009e, 03:25–03:32). Neda’s 

gravesite became a kind of sanctuary of resistance to the Iranian regime, when ‘the opposition attracted hundreds, perhaps 

thousands of people to Neda’s grave’ (Kurzman 2010, 13–14) for the traditional Shiite mourning ceremony. During the 

ceremony, shrines  were constructed using Neda’s picture and stills  from the mobile videos (batracom 2009f, 04:29-04:58).  As 

Castells (2012, 55, 59–60) has observed in explaining the Egyptian Revolution, these public displays of the injustice and 

tragedy of Neda’s death turned out to be a kind of occupational practice that transformed the streets  of Tehran and other 

cities  ‘into the visible public space’ (ibid.) for the protests.  The mobile videos of Neda’s death, as  well as the mobile death 

video from Syria emerged as  ‘brief digital memorials’  (Martin 2012, 20), which occupy both real and virtual space in their 

different material manifestations. In this  respect, the public mourning and the condemnation of the protesters’ deaths  in real 

and virtual space were practices of protest and resistance, while the mobile death images  became a tool for giving the 

protester’s storyline higher visibility in the public discourse.  

Moreover, Neda also gave the Green Movement a voice. On social networks, the sentence, ‘They killed Neda, but not her 

voice’, showed up repeatedly (Putz 2009a; Jaschensky 2009a).  This phrase, in a variety of forms, became ubiquitous in 

different media contexts and gave rise to various creative works. One example is a song by the singer-songwriter Kawehi, 

which deals with the actions  leading to Neda’s  death and the coping process from a personal perspective. In Kawehi’s 

description of the video, the artist explains what motivated her to write the song by referring to the symbolism of the voice: 

‘Neda became the face of Iran's democracy movement – and the voice of women in Iran.  ...  There are more important 

voices  that need to be heard – and this time, I choose for it to belong to one woman: Neda’ (VideoHalls  2013).  The lyrics 

also draw on this symbolism: ‘They want you gone and silent / Declare you a martyr and let the streets run violent / ... / A 

voice should be heard / You showed me why and how’(ibid.). Neda may be physically gone, the song implies,  but her voice

—her message—stays alive. 

The voice symbolism gains even more significance in relation to protest signs bearing the inscription ‘Where Is My Vote?’ 

pictured frequently in news reports (e.g.  Abadi et al.  2009; Kolb 2009; Wernicke 2009a). Because ‘vote’ refers to one’s 

political or electoral voice as  well as to the human voice, the dissemination of the mobile video and the subsequent 

publicising of Neda’s death had a liberating and empowering effect on the repressed Iranian people who were reclaiming 

their (political) voice and their public visibility and audibility. 

The widespread and freely accessible mobile video of Neda’s  death is an example of amateur videography enabling people 

to (re-)gain ‘an ancient form of representational power’, as  Strangelove puts  it:  ‘the power to tell their own stories’ (2010, 9), 

which transforms the hegemonic discursive order of  ‘who is saying what to whom’ (ibid.).

Authenticity, Authorship, and Discursive Spaces of  Truth Telling

Given the large number of videos showing violent incidents during the Syrian uprisings which have been instrumentalized 

for warfare and political purposes, it is  hardly surprising that doubts have been expressed about the mobile death videos 

from Syria, despite their authentic and realistic resemblance to the grainy and shaky video images. Yet in the absence of 

international journalists  in Syria, short videos captured by mobile phones or handheld cameras  and uploaded to YouTube 

‘were important in showing both Syrians and the wider world that protests were actually taking place … around the 

country’ (Starr 2012,  55). In this vein, news media such as Al Jazeera, The Guardian, and Der Spiegel picked up the mobile video 

of a man filming his  own death despite its  questionable authenticity and uncertain authorship (AlJazeeraEnglish 2011a; 

Black & Hassan 2011; Schröder 2011). Nevertheless, the problematic nature of the video gave rise to a strategy in which the 
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issue of authenticity and authorship turned out to be a discursive tool in creating a particular story of the ongoing events in 

Syria.

All three media channels gave essentially the same account of the mobile death video and the Syrian protests. They stated 

that the authenticity of the video could not be verified and that the identity of the cameraman was unknown, as there were 

no foreign journalists  on the ground who could—and this is  the underlying subtext of these lines—provide an impartial 

testimony of events (ibid.). It was explained that the footage apparently showed a scene in the city of Homs where a shooting 

took place on 1 July 2011—without reason and without any protests happening.10 The targets were identified as  Syrian 

citizens, the perpetrators referred to only as someone. The media called the gunman a Shabiha militiaman,11 based on 

information provided in the video. The reports continued by referring to another video clip uploaded on YouTube covering 

a similar protest action in Homs, allegedly showing the same picture:  unarmed demonstrators  fleeing in panic from rifle fire 

with one protester falling dead on the street. In contrast to the first video, the identity of the person shot dead was revealed 

and confirmed by an eyewitness and expert account, namely Human Rights Watch (Black & Hassan 2011; Schröder 2011).

In these reports, the news media created a space of truth telling where the lack of certainty regarding the authenticity and 

authorship of the video was compensated for by other accounts that showed similar events and provided indicators that 

might prove the footage true. These accounts comply with a discursive practice of truth telling that refers  to the authoritative 

power of eyewitness and expert reports.12 In this  context the question of authenticity and authorship is,  in Foucault’s (2008 

[1969], 504) terms, a regulative formation as it is a conditional factor for the discursive validity of statements  related to 

mobile videos occurring in the course of  the Syrian conflict. 

The question of authenticity and authorship also plays an important role in context of the mobile video of Neda’s  death. In 

light of its  ambiguous circumstances, a similar interpretative struggle over the authenticity and authorship of the mobile 

videos  between pro-regime and pro-movement actors  prevailed in news reports (e.g. Babayigit 2009;  Heyer 2009; Jaschensky 

2009b; Shrivastava 2009), as well as in commentaries on YouTube (FEELTHELIGHT 2009) and emerged as a constitutive 

rule for the existence, validity, and relation of statements  in discourse.  The mobile death videos  from Iran and Syria are, 

therefore, a case in point for the ongoing struggle on the prerogative of interpretation of the conflicts in Iran and Syria. This 

struggle is  exemplified in the issue of authenticity and authorship, which functions  as the epistemological condition allowing 

for the connection of different statements to one coherent discursive thread and provides these statements with validity in the 

discursive spaces of truth telling. However, given the above-mentioned authenticating effect of the aesthetic appearance of 

the recording of Neda’s death, the importance of acknowledging both discursive and media-aesthetic aspects in the study of 

mobile death videos in protest and conflict contexts becomes apparent. The broader implications deriving from a discursive-

media-aesthetic perspective on mobile death videos are explicated in the next section. 

The Discursive-Media-Aesthetic Effect of  Mobile Death Videos 

The grainy quality of the images in the mobile videos of protesters  by comparison with the high-quality images of the 

protests provided by state-owned media (e.g. AlJazeeraEnglish 2011b) makes the interplay of discursive and media-aesthetic 

effects in the struggle for the prerogative of interpretation and the establishment of reality-shaping truths apparent. As 

Mroué (2012,  20, 31) illustrates in his performance, the stable and clear images of state-owned media are achieved by using 

tripods,  which provide stability not only in aiming a camera, but also in aiming automatic weapons. This gives rise to several 

associations: Firstly, the clear and stable images of the state media outlets are discursively connected to the armed and lethal 

violence of the Syrian regime. Secondly,  the images become proof of the regime’s  intention to stay in power (Martin 2012, 

20), its attempt to demonstrate ‘the clarity of its  vision and its purity’ (Mroué 2012, 32) and thereby the veracity of its point 
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of view. However, if we stop to consider the preparation needed to produce these images  (setting up the tripod, arranging 

and focusing the camera, and so on), their phoniness quickly becomes apparent (ibid.). 

Thus, the unclear,  shaky, and unstable images produced by the protesters seem in comparison more sincere as they try to 

give a genuine, uncensored account of the events in Syria ‘in order to report to the world what they are going through’ (ibid., 

31). In this sense, the mobile death video from Syria—and this can also be said about the video of Neda’s death—manifests 

an act of protest against and resistance to a repressive and violent regime by providing a divergent account of reality. This is 

achieved by relying on a different kind of narrative and a different kind of aesthetics. Similar to Martin’s  (2012, 20, 23) 

statement about the camera as a weapon of war and revolution,  these mobile death videos are an aesthetic weapon of 

protest and resistance that is  part of a counter-discourse setting out to undermine not only the hegemonic discursive order, 

but also the aesthetic order that is attempting to dominate the perceptions and interpretations of the Iranian and Syrian 

conflicts.

Not only are the mobile videos especially immediate and affecting documents  of killings committed by brutal regimes, more 

important, they also claim to be true testimonies of death and irrefutable documents  of the life-threatening situation for 

protesters in Iran and Syria. As  recordings of death become increasingly subject to a process  of constant revisiting, 

reframing, and contention in a discursive struggle of power and counter-power, the affective images  of death become part of 

the constitutive process of conflict reality in today’s  digital media environment. What stands  out in this context is  that these 

visual representations of death are employed as discursive and aesthetic weapons of protest and resistance that challenge the 

hegemonic order of power. This process is  linked to an altered surveillance landscape in which it is no longer a single eye—

i.e. the all-seeing camera of the powers that be—scanning the surroundings, but many eyes equipped with mobile phones 

and handheld cameras, which take on an observing and documenting role and challenge the established discursive and 

aesthetic order. In contrast to Martin’s (2012, 22) interpretation of this change in surveillance practice,  this altered landscape 

builds on a constant and overt surveillance that is no longer cumulated in one, but rather in many observers who can 

publicise what is  seen almost instantly in the moment of observation. Moreover, digital technologies allow for unlimited 

modifications and adaptations before re-entering the panoptic order. Thus, what ensues from Foucault’s  (2008 [1975], 900ff) 

concept of panoptism and Rheingold’s (2002,  xxi, xviii) references to the panoptic effect of today’s  networked society and 

grassroots activism in this context is a new kind of  panoptic effect, all of  whose facets are not yet understood.

Conclusions 

This article has used an examination of two mobile death videos from Iran and Syria to draw attention to and provide a first 

understanding of the interdependent and intra-active relationship of discursive and media-aesthetic effects  in the perception 

and interpretation of protests  and conflicts in today’s  digitalised world. By exploring the solidarising and mobilising effects of 

selected mobile death videos from the Iranian and Syrian protest movements, as  well as their impact on the visibility and 

audibility of deviating statements in public discourse, the analysis has shown that these recordings of deaths are affective 

discursive and aesthetic weapons in the struggle over the prerogative of interpretation and the shaping of what is  perceived 

as  reality. In this  regard the issues of authenticity and authorship emerge as  a pivotal regulative formation in the struggles 

over the interpretation of the Iranian and Syrian protests  and conflicts, which operates on both the discursive and media-

aesthetic level. Therefore,  taking into account the research into the reality-shaping effect of mobile phone videos on the 

discursive and media-aesthetic levels yields significant insights into new ways of perceiving and representing conflict and 

protest incidents that have come about through the prevalence of social media. In the case of the Iranian and Syrian 

conflicts and protests, the increasing many-to-many communication via mobile videos and YouTube threatens the traditional 

asymmetric power relationship between a state and its citizens and potentially transforms the established panoptic order. 
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This article presents only a snapshot of the mobile death videos from the conflicts  in Iran and Syria.  More detailed and 

comprehensive studies are needed to analyse the effects  of this kind of video as a discursive and aesthetic weapon in protest 

and conflict.  For this purpose the central hypotheses  that can be extracted from this article are: (1) mobile death videos are 

instances  of omnipresent and permanent visibility and audibility introduced by the many-to-many communications of social 

media, signifying the entry into a new panoptic order;  and (2) discursive and media-aesthetic effects are interrelated in the 

representation and interpretation of protests  and conflicts, and they influence intra-actively what is perceived and recognised 

as  protest and conflict reality. Moreover, given the explanations  of the concept of agential realism and the intra-action of 

discursive and material factors, questions  arise concerning the epistemological and ontological nature of conflict reality in 

the course of  social media applications, which demand further research.

1. Castells defines protest movements  in relation to social movements. Both arise from the ‘suffering of people’ (2012, 230), 

but unlike social movements, protest movements ‘embody the fundamental project of transforming people into subjects of 

their own lives by affirming their autonomy vis-à-vis the institutions of  society’ (ibid.).

2. This paper draws on my ongoing PhD research into the significance of mobile phones and mobile death videos in the 

conflicts in Iran (2009) and Syria (2011–).

3. In physical terms, diffraction describes the behaviour of waves when they encounter an obstruction or interfere with each 

other. ‘Unlike particles, waves can overlap at the same point in space’ (Barad 2007, 76); the encounter produces  either a 

larger or a smaller wave. Thus, in principle, the term diffraction refers  to a phenomenon of difference in which 

disturbances  signify an effect that constitutes  a difference in the configuration of the world, which can interfere with other 

effects of  disturbances (ibid., 72).

4. The Basij militia is a paramilitary organisation whose purpose is to defend Iran against the United States and internal 

enemies (Nordbjaerg Christensen 2010, 21–22).

5. Today the insurgents are demanding not only the fall of President Bashar Al-Assad, but also a basic re-definition of 

Syria’s political constitution (Schumann & Jud 2013, 44).

6. The Arabic version is available at http://www.youtube.com/watch?v=Q0pFYXHy9CY&feature=related.

7. This elaboration is  based in part on a discourse analysis of the news coverage of two leading, opinion-forming German 

print media—Süddeutsche Zeitung and Der Spiegel—on mobile phone usage in the Iranian Green Movement, which I 

conducted in the course of research for my master’s  thesis (Meis 2012). The analysis was based on an examination of 68 

news reports published from 12 June 2009 to 6 December 2009.

8. Martyrdom has a special relevance in Twelver Shia Islam, which prevails  in Iran. According to Twelver Shia Islam, all 

Imams with the exception of the twelfth have died a violent death, suffered innocently,  and are considered martyrs. To 

this  day, the readiness for self-sacrifice in connection with grief for the fate of the Imams remains a characteristic feature 

of  Twelver Shia Islam (Gronke 2009, 24, 107).

9. Owing to time pressures, the international news media at first mistakenly identified the woman in the video as Neda 

Soltani on the basis of messages  and images circulating on Twitter and Facebook. This false information was later 

corrected. However, for the living Neda Soltani the mistake had serious consequences: she was pursued by the 

government and had to flee Iran (Emamzadeh 2011, 24).

10. The Guardian gave a more precise location of the incident as Karm al-Sham, a neighbourhood in Homs (Black & 

Hassan 2011).

11. Today the Shabiha is  a kind of reserve army carrying out organised violence against civilians to protect the regime from 

the revolutionary threat (al-Haj Salih 2012, 2–4).

12. In her analysis of the practices of modern science, Haraway (1997, 23–39) points to the importance of having witnesses 

to establish credible facts; she elaborates on the interplay of objectivity, subjectivity,  technology, materiality, and public 
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and collective witnessing in the agency of truth telling. As for experts, according to Foucault (2003 [1999], 10), the status 

of a person in society determines the weight attributed to his or her statement. Thus, expert accounts  inspire a high 

degree of confidence in a statement that is  on a subject related to the expert’s knowledge and position in society (Balasak 

2013, 19).

References

Abrahamian, Ervand. 2010. „I am Not a Speck of  Dirt, I am a Retired Teacher“. In Nader Hashemi & Danny, Postel (ed.), 

The People Reloaded. The Green Movement and the Struggle for Iran’s Future, 60–70. New York: Melville House.

Afshar, Sareh. 2010. Are We Neda? The Iranian Women, the Election, and International Media. In Yahya R. Kamalipour 

(ed.), Media, Power, and Politics in the Digital Age. The 2009 Presidential Election Uprising in Iran, 235–249. Lanham u.a.: Rowman 

& Littlefield.

Ali, Sadaf  R. & Fahmy, Shahira. 2013. Gatekeeping and Citizen Journalism: The Use of  Social Media during the recent 

uprisings in Iran, Egypt, and Libya. Media, War, and Conflict, 6(1), 55–69.

Alizadeh, Ali. 2010. Why Are the Iranians Dreaming Again? In Nader Hashemi & Danny Postel (ed.), The People Reloaded. 

The Green Movement and the Struggle for Iran’s Future, 3–6. New York: Melville House.

Asseburg, Muriel. 2013. Ziviler Protest, Aufstand, Bürgerkrieg und Zukunftsaussichten. APuZ – bpb: Syrien, 63(8), 11–17.

Axford, Barrie. 2011. Talk About a Revolution: Social Media and the MENA Uprisings. Globalizations, 8(5), 681–686. 

Bach Malek, Michele. 2010. Cyber Disobedience: Weapons of  Mass Media Destruction? In Yahya R. Kamalipour (ed.), 

Media, Power, and Politics in the Digital Age. The 2009 Presidential Election Uprising in Iran, 277–288. Lanham et al.: Rowman & 

Littlefield Publishers.

Balasak, Scott. 2013. Archaeology, Genealogy, Method: Foucault Paper. Available at: http://www.academia.edu/353478/

Archaeology_Genealogy_Method_Foucault_Paper [23.05.2013]. 

Barad, Karen. 2007. Meeting the Universe Halfway. Quantum Physics and the Entanglements of  Matter and Meaning. Durham & 

London: Duke University Press.

Bashi, Golbarg. 2010. Feminist Waves in the Iranian Green Tsunami? In Nader Hashemi & Danny Postel (ed.), The People 

Reloaded. The Green Movement and the Struggle for Iran’s Future, 37–40. New York: Melville House.

Benjamin, Walter. 1936. Das Kunstwerk im Zeitalter seiner technischen Reproduzierbarkeit. Dritte Fassung. Available at: http://

walterbenjamin.ominiverdi.org/wp-content/kunstwerkbenjamin.pdf  [21.01.2013].

Bundeszentrale für politische Bildung, 2011. Chronologie des Arabischen Frühlings 2011: Syrien. (bpd.de  17.11.2011). Available at: 

http://www.bpb.de/internationales/afrika/arabischer-fruehling/52450/syrien [11.05.2013].

Burkart, Günter. 2007. Handymania. Wie das Mobiltelefon unser Leben verändert hat. Frankfurt & New York: Campus Verlag.

Castells, Manuel et. al., 2004. Social Communication and Society. A Global Perspective. Cambridge & London: MIT Press.

Castells, Manuel. 2012. Networks of  Outrage and Hope. Social Movements in the Internet Age. Cambridge & Malden: Polity Press.

Comninos, Alex. 2011. Twitter Revolutions and Cyber Crackdowns. User-Generated Content and Social Networking in the Arab Spring and 

Beyond (Association for Progresssive Communications (APC)). Available at: http://www.apc.org/en/system/files/

AlexComninos_MobileInternet.pdf   [02.05.2013].

Doll, Martin. 2012. Fälschung und Fake. Zur diskursanalytischen Dimension des Täuschens. Berlin: Kulturverlag Kadmos.

Döring, Nicola & Gundolf, Axel. 2006. Dein Leben in Schnappschüssen: Mobile Weblogs (Moblogs). In Peter Glotz, Stefan 

Bertschi & Chris Locke (eds.), Daumenkultur. Das Mobiltelefon in der Gesellschaft,  247–264. Bielefeld: transcript.

Dovey, Jon. 2000. Freakshow. First Person Media and Factual Television. London & Sterling: Pluto Press.

Emamzadeh, Mona-Maryam. 2011. Die Neuen Medien, iranische Gesellschaft und der Auslandsrundfunk – eine 

Einführung. ifa-Edition Kultur und Außenpolitik. In Mona-Maryam Emamzadeh, Mirjam Schneider, Joachim Staron & 

Dorothea Grassmann (eds.), Iran und die Neuen Medien – Herausforderungen für den Auslandsrundfunk, 15–27. Available at: http://

www.ifa.de/fileadmin/pdf/edition/iran.pdf  [15.04.2012].

SUOMALAISEN KUOLEMANTUTKIMUKSEN SEURA RY.	
 FALL 2013



Foucault, Michel. 2003 [1999]. Abnormal. Lectures at the Collège de France 1974-1975. London & New York: Verso.

Foucault, Michel, 2008 [1966]. Die Ordnung der Dinge. Foucault, Michel, Die Hauptwerke, 7–469. Frankfurt a.M.: 

Suhrkamp.

Foucault, Michel. 2008 [1969]. Archäologie des Wissens. Foucault, Michel, Die Hauptwerke, 471–699. Frankfurt a.M.: 

Suhrkamp. 

Foucault, Michel. 2008 [1975]. Überwachen und Strafen: Die Geburt des Gefängnisses. Foucault, Michel, Die Hauptwerke, 

701–1019. Frankfurt a.M.: Suhrkamp.

Foucault, Michel. 2008 [1976]. Sexualität und Wahrheit. Der Wille zum Wissen. Foucault, Michel, Die Hauptwerke, 1021–

1151. Frankfurt a.M.: Suhrkamp.

Gerlach, Daniel & Metzger, Nils. 2013. Wie unser Bild vom Krieg entsteht. APuZ – bpb: Syrien, 63(8), 3–11.

Gronke, Monika. 2009. Geschichte Irans. Von der Islamisierung bis zur Gegenwart. 3., durchgesehene und aktualisierte Aufl. 

München: C.H. Beck.

Haraway, Donna J. 1997. Modest_Witness@Second_Millenium.FemaleMan©_Meets_Onco-Mouse™. Feminism and Technoscience. New 

York & London: Routledge.

Hashem, Mahboub & Najjar, Abeer, 2010. The Role and Impact of  New Information Technology (NIT) Applications in 

Disseminating News about the Recent Iran Presidential Election and Uprising. In Yahya R. Kamalipour (ed.), Media, 

Power, and Politics in the Digital Age: The 2009 Presidential Election Uprising in Iran, 125–142. Lanham et al.: Rowman & 

Littlefield.

Hashemi, Nader & Postel, Danny. 2010. Introduction. In Nader Hashemi & Danny Postel (ed.), The People Reloaded. The Green 

Movement and the Struggle for Iran’s Future, xi–xxiii. New York: Melville House.

Heilig, Lavinia. 2008. Jeanne d’Arc im Kino (Abschlussarbeit zur Erlangung der Magistra Artium im Fachbereich 10: Neuere 

Philologie). Johann Wolfgang Goethe-Universität Frankfurt am Main: Ms. Available at: http://publikationen.ub.uni-

frankfurt.de/files/7273/Jeanne_dArc_im_Kino.pdf  [20.06.2012].

Jafari, Peyman. 2010. Der andere Iran. Geschichte und Kultur von 1900 bis zur Gegenwart. München: C.H. Beck.

Jäger, Siegfried. 2001. Kritische Diskursanalyse. Eine Einführung. 3. Auflage. Duisburg: Duisburger Institut für Sprach- und 

Sozialforschung.

Khamis, Sahar, Gold, Paul B. & Vaughn, Katherine. 2012. Beyond Egypt’s „Facebook Revolution“ and Syria’s „YouTube 

Uprising:” Comparing Political Contexts, Actors and Communication Strategies. Arab Media & Society, 15. Available at: 

http://www.arabmediasociety.com/?article=791 [23.11.2012]. 

Kurzman, Charles. 2010. Cultural Jiu-Jitsu and the Iranen Greens. In Nader Hashemi & Danny Postel (eds.), The People 

Reloaded. The Green Movement and the Struggle for Iran’s Future, 7–17.  New York: Melville House.

Leschke, Hainer. 2013. Medientheorie und Krise. In Uta Fenske, Walburga, Hülk & Gregor Schuhen (eds.), Die Krise als 

Erzählung. Transdisziplinäre Perspektiven auf  eine Narrativ der Moderne, 9–32. Bielefeld: transcript.

Martin, Carol. 2012. The Pixelated Revolution – Uploaded and Unscanctioned. TDR/The Drama Review, 56(3), 18–24. 

Available at: http://www.mitpressjournals.org/toc/dram/56/3 [02.11.2012].

Meis, Mareike. 2012. Das Mobiltelefon und Soziale Bewegungen. Eine Diskursanalyse der deutschen Berichterstattung zur Handynutzung 

während Irans Grüner Bewegung 2009 (Schriftliche Hausarbeit für die Masterprüfung der Fakultät für Philologie). Ruhr-

Universität Bochum: Ms.

Mroué, Rabih. 2012. The Pixelated Revolution. TDR/The Drama Review, 56(3), 24–35. Available at: http://

www.mitpressjournals.org/toc/dram/56/3 [02.11.2012].

Nordbjaerg Christensen, Stine. 2010. Iran: Modern Media and Electoral Authoritarianism. A Study of  the Use of  Modern Media in the 

Presidential Election in June 2009 (Centro Argentino des Estudios Internacionales), E-book #47. Available at: http://

www.caei.com.ar/ebooks/ebook47.pdf  [01.10.2011].

SUOMALAISEN KUOLEMANTUTKIMUKSEN SEURA RY.	
 FALL 2013



Pies, Judith & Madanat, Philip. 2011. Media Accountability Practices Online in Syria. MediaAcT Working Paper series, 10. 

Available at: http://www.mediaact.eu/fileadmin/user_upload/WP4/WP4_Syria.pdf   [02.05.2013].

Rheingold, Howard. 2002. Smart Mobs. The Next Social Revolution. Cambridge, MA: Basic Books.

Rieger, Dietmar, Breithecker, Stephanie & Wodianka, Stephanie. 2003. Heilige, Nationalheldin und Superwoman – die Gesichter der 

Jeanne d’Arc. Zum Platz eines alten Mythos in einer modernen Erinnerungskultur. Spiegel der Forschung, 20(1/2), 146–153. Available 

at: http://geb.uni-giessen.de/geb/volltexte/2004/1414/pdf/SdF-2003-1_2q.pdf  [31.05.2012]. 

Sabety, Setareh. 2010. Graphic Content: The Semiotics of  a YouTube Uprising. In Yahya R. Kamalipour (ed.), Media, Power, 

and Politics in the Digital Age, 119–124. Lanham u.a.: Rowman & Littlefield Publishers.

Sahimi, Muhammad. 2010. A Raging Fire Under a Heap of  Ash: The Green Movement at One Year. In Nader Hashemi & 

Danny Postel, Danny (ed.), The People Reloaded. The Green Movement and the Struggle for Iran’s Future, 295–305. New York: 

Melville House.

Schäfer, Joachim. 2011.  Johanna von Orléans (Ökumenisches  Heiligenlexikon). Available at: http://www.heiligenlexikon.de/

BiographienJ/Johanna_von_Orleans_ Jeanne_d_Arc.htm [31.05.2012].

Schnell, Ralf. 2002. Medienästhetik. Schanze, Uwe (ed.), Metzler Lexikon. Medientheorie – Medienwissenschaft, 207–211. Stuttgart 

& Weitmar: Verlag J.B. Metzler.

Schumann, Christoph & Jud, Andrea. 2013. Staatliche Ordnung und politische Identitäten in Syrien. APuZ – bpb: Syrien, 44–49.

Shirky, Clay. 2008. Here Comes Everybody. The Power of  Organizing Without Organizations. New York u.a.: Penguin.

Sreberny, Annabelle & Khiabany, Gholam. 2010. Blogistan. The Internet and Politics in Iran. London & New York: I.B. Tauris.

Starr, Stephen. 2012. Revolt in Syria. Eye-Witness to the Uprising. London: Hurst & Company.

Strangelove, Michael. 2010. Watching YouTube. Extraordinary Videos by Ordinary People. Toronto, Buffalo & London: University of 

Toronto Press.

Wieland, Carsten. 2012. A Decade of  Lost Chances. Repression and Revolution from Damascus Spring to Arab Spring. Seattle: Cune 

Press. 

Youmans, William Lafi & York, Julian C. 2012. Social Media and the Activist Toolkit: User Agreements, Corporate Interests, 

and the Information Infrastructure of  Modern Social Movements. Journal of  Communication, 62, 315–329.

Media sources

Abadi, Cameron et al. 2009. Tage des Aufruhrs. Der Enthusiasmus beim Kampf  um mehr Freiheit, die Macht der Straße und die Niederlage 

gegen das Mullah-Regime – eine Rekonstruktion der Ereignisse in Teheran nach der Wahl am 12. Juni. Der Spiegel 29/2009, 88–94.

AlJazeeraEnglish. 2011a. Syrian protesters capture own death on camera (YouTube.com 04.07.2011). Available at: http://

www.youtube.com/watch?v=QnqiQICRD8w [23.05.2013].

AlJazeeraEnglish. 2011b. Syria’s deadliest day (YouTube.com 22.04.2011). Available at: http://www.youtube.com/watch?

v=HMz_Qqh6z70 [23.05.2013].

al-Haj Salih, Yassin. 2012. The Syrian Shabiha and Their State (Heinrich Böll Stiftung – Middle East). Available at: http://

www.lb.boell.org/downloads/Yassin_al-Haj_Saleh-The_Syrian_Shabiha_and_Their_State.pdf  [02.05.2013].

batracom. 2009a. Neda: An Iranian Martyr [BBC Documentary] - Part 1 of  6 (YouTube.com 24.11.2009). Available at: http://

www.youtube.com/watch?v=C4-iLG6FwRc [10.05.2013].

batracom. 2009b. Neda: An Iranian Martyr [BBC Documentary] - Part 2 of  6 (YouTube.com 25.11.2009). Available at: http://

www.youtube.com/watch?v=6kJkahqTHO4 [10.05.2013].

batracom. 2009c. Neda: An Iranian Martyr [BBC Documentary] - Part 3 of  6 (YouTube.com 25.11.2009). Available at: http://

www.youtube.com/watch?v=CVnn_EtW9Ho [10.05.2013].

batracom. 2009d. Neda: An Iranian Martyr [BBC Documentary] - Part 4 of  6 (YouTube.com 25.11.2009). Available at: http://

www.youtube.com/watch?v=baFjc4Xi5Pg [10.05.2013].

SUOMALAISEN KUOLEMANTUTKIMUKSEN SEURA RY.	
 FALL 2013

http://www.amazon.de/s/ref=ntt_athr_dp_sr_1?_encoding=UTF8&search-alias=books-de-intl-us&field-author=Annabelle%20Sreberny
http://www.amazon.de/s/ref=ntt_athr_dp_sr_1?_encoding=UTF8&search-alias=books-de-intl-us&field-author=Annabelle%20Sreberny


batracom. 2009e. Neda: An Iranian Martyr [BBC Documentary] - Part 5 of  6 (YouTube.com 25.11.2009). Available at: http://

www.youtube.com/watch?v=n3wNFUZaXIs [10.05.2013].

batracom. 2009f. Neda: An Iranian Martyr [BBC Documentary] - Part 6 and LAST (YouTube.com 25.11.2009). Available at: 

http://www.youtube.com/watch?v=cBwvJVithd0 [10.05.2013].

Black, Ian & Hassan, Nidaa. 2011. Syria: Man appears to film himself  being shot by sniper (Guardian.co.uk 03.07.2011). Available 

at: http://www.guardian.co.uk/world/2011/jul/03/syria-man-film-shot-sniper [23.05.2013].

[]Davis, Yvonne. 2009. Jeanne d’Arc of  Tehran (Alwaref.org 22.06.2009). Available at: http://www.alwaref.org/fr/component/

content/article/53-human-rights/168-neda-a-shahida-for-freedom [24.05.2013].

FEELTHELIGHT. 2009. Iran, Tehran: wounded girl dying in front of  camera, Her name was Neda (YouTube.com 20.06.2012). 

Available at: http://www.youtube.com/watch?v=bbdEf0QRsLM [10.05.2012].

GregVguitarist, 2009. SONG FOR NEDA original music by Greg V. In honor of  Neda Agha-Soltan (YouTube.com 25.06.2009). 

Available at: http://www.youtube.com/watch?v=yOzgFg2OPN4 [23.05.2013].

Heyer, Julia Amalia. 2009. Ein Phantom als Ikone. Das Video einer sterbenden jungen Frau geht um die Welt - wer sie wirklich ist, weiß 

niemand. Süddeutsche Zeitung 23.06.2009, 8.

IranBrave, 2009. Neda Agha Soltan - Payame Neda Poem (شعر پیام ندا - فارسی ) - Iran Poetry Poe (YouTube.com 26.07.2009). 

Available at: http://www.youtube.com/watch?v=Qf_4UzYB7K4 [23.05.2013].

Jaschensky, Wolfgang. 2009b. Proteste in Iran. Der Mensch hinter der Ikone (Sueddeutsche.de 24.06.2009). Available at: http://

www.sueddeutsche.de/politik/proteste-in-iran-der-mensch-hinter-der-ikone-1.90817 [10.01.2009].

Jaschensky, Wolfgang. 2009a. Proteste in Iran. Nedas Stimme (Sueddeutsche.de 22.06.2009). Available at: http://

www.sueddeutsche.de/politik/proteste-in-iran-nedas-stimme-1.108115 [10.01.2012].

Kolb, Matthias. 2009. Iran: Interview mit Volker Perthes "Ausmaß der Gewalt ist überraschend" (Sueddeutsche.de 16.06.2009). 

Available at: http://www.sueddeutsche.de/politik/iran-interview-mit-volker-perthes-ausmass-der-gewalt-ist-

ueberraschend-1.442657 [10.01.2012].

netspanner. 2011. Man films his own death in Syria protest (YouTube.com 04.07.2011). Available at: http://www.youtube.com/

watch?v=j5JPFHL5rGk&bpctr=1369676086 [23.05.2013].

pmayer33. 2009. Neda, killed in Basiji militia shooting 20.June.2009 Tehran (YouTube.com 21.06.2009). Available at: http://

www.youtube.com/watch?v=9fVyGo7rZUI [10.05.2013].

Putz, Ulrike. 2009a. Tote Iran-Demonstrantin. Neda, die Ikone des Protests (SpiegelOnline 21.06.2009). Available at: http://

www.spiegel.de/politik/ausland/0,1518,631670,00.html [10.01.2012].

Putz, Ulrike. 2009b. Getötete Iranerin. Nedas Mutter fordert Gerechtigkeit (SpiegelOnline 30.07.2009). Available at: http://

www.spiegel.de/politik/ausland/0,1518,639281,00.html [10.01.2012].

Reimann, Anne. 2009. Ahmadinedschad will Tod von Neda untersuchen lassen (SpiegelOnilne 29.06.2009). Available at: http://

www.spiegel.de/politik/ausland/iran-ahmadinedschad-will-tod-von-neda-untersuchen-lassen-a-633220.html 

[10.01.2012].

Salloum, Raniah. 2013. Syrisches Horror-Video. Die Hölle auf  YouTube (SpiegelOnline 13.05.2013). Available at: http://

www.spiegel.de/politik/ausland/syrien-rebell-isst-herz-eines-assad-soldats-a-899439.html [13.05.2013].

Schröder, Alwin, 2011. Augenzeugen-Videos aus Syrien. Die Sekunde vor dem Schuss (SpeigelOnline 04.07.2011). Available at: 

http://www.spiegel.de/politik/ausland/augenzeugen-videos-aus-syrien-die-sekundevor-dem-schuss-a-772114.html 

[23.05.2013].

sepehrpro. 2009. Johnny's Song for Neda with Persian subtitle (YouTube.com 21.06.2009). Available at: http://www.youtube.com/

watch?v=aXRdYyEpgwI [23.05.2013].

Shrivastava, Anjana. 2009. Protest-Philosophy. Die Erotik der Masse 2.0 (SpiegelOnline 27.07.2009). Available at: http://

www.spiegel.de/kultur/gesellschaft/0,1518,638032,00.html [10.01.2012].

SUOMALAISEN KUOLEMANTUTKIMUKSEN SEURA RY.	
 FALL 2013



TheNedaOfIran. 2010a. HBO The True Story of  Neda Agha-Soltan زندگي ندا آقا سلطان ايران English (1) (YouTube.com 

10.06.2010). Available at: http://www.youtube.com/watch?v=AEai5HugXxU [10.05.2013].

TheNedaOfIran. 2010b. HBO The True Story of  Neda Agha-Soltan زندگي ندا آقا سلطان ايران English (2) (YouTube.com 

10.06.2010). Available at: http://www.youtube.com/watch?v=6jWcuXEu0hw [10.05.2013].

TheNedaOfIran. 2010c. HBO The True Story of  Neda Agha-Soltan زندگي ندا آقا سلطان ايران English (3) (YouTube.com 

10.06.2010). Available at: http://www.youtube.com/watch?v=wX5_fTiii6s [10.05.2013].

TheNedaOfIran. 2010d. HBO The True Story of  Neda Agha-Soltan زندگي ندا آقا سلطان ايران English (4) (YouTube.com 

07.06.2010). Available at: http://www.youtube.com/watch?v=Lf4ZRq4jI80 [10.05.2013].

TheNedaOfIran. 2010e. HBO The True Story of  Neda Agha-Soltan زندگي ندا آقا سلطان ايران English (5) (YouTube.com 

07.06.2010). Available at: http://www.youtube.com/watch?v=SGQ6a9tv7Tk [10.05.2013].

TheNedaOfIran. 2010f. HBO The True Story of  Neda Agha-Soltan زندگي ندا آقا سلطان ايران English (6) (YouTube.com 

07.06.2010). Available at: http://www.youtube.com/watch?v=OMVWGsjgiIk [10.05.2013].

TheNedaOfIran. 2010g. HBO The True Story of  Neda Agha-Soltan زندگي ندا آقا سلطان ايران English (7) (YouTube.com 

07.06.2010). Available at: http://www.youtube.com/watch?v=ZO2DPMoKr-k [10.05.2013].

VideoHalls. 2013. NEDA - By Kawehi (WARNING: MATURE CONTENT) (YouTube.com 16.01.2013). Available at: http://

www.youtube.com/watch?v=k66S471J3as [23.05.2013].

Voetbalnu. 2009. Ahang baraye NEDA (Song for NEDA) (YouTube.com 22.06.2009). Available at: http://www.youtube.com/

watch?v=CefTJueGEKw&bpctr=1369332206 [23.05.2013].

von Rohr, Mathieu. 2009. “Ich musste weinen”. Wie die Bilder der getöteten Neda Agha-Soltan ihren Weg in die Welt fanden, Der Spiegel 

27/2009, 83.

Wernicke, Christian. 2009a. Obamas Rechnung geht nicht auf. Die USA boten Teheran Verhandlungen an, weil sie auf  einen Machtwechsel 

hofften. Süddeutsche Zeitung 15.06.2009, 2.

Wernicke, Christian. 2009b. Zu cool für diese Krise. US-Präsident Obama hält sich zurück, doch der Ruf  nach einem härteren Kurs gegenüber 

Teheran wird lauter. Süddeutsche Zeitung 22.06.2009, 2. 

Wimmen, Heiko. 2011. Syriens langer Weg an den Rand des Abgrunds (bpb.de 24.10.2011). Available at: http://www.bpb.de/

internationales/afrika/arabischer-fruehling/52411/syrien [11.05.2013]. 

Biographical note

Mareike Meis  is  a research assistant at the Institute for International Law of Peace and Armed Conflict 

(Institut für Friedenssicherungsrecht und humanitäres Völkerrecht (IFHV)) at Ruhr-Universität Bochum, 

Germany. At IFHV, she coordinates the NOHA Joint European Master Programme in International 

Humanitarian Action. After completing her master’s  degree in Media Studies  and Social Psychology in 

October 2012, she started to work on her Ph.D. thesis at the Institute for Media Studies  (Faculty of Philology, 

Ruhr-Universität Bochum). In her Ph.D. thesis,  she focuses on the discourse and aesthetics of a digitalized 

revolution in context of the Iranian and Syrian conflicts and crises. Since 2007, she has  worked largely on the 

role of media in war and conflict as well as in protests  and social movements. Her main areas  of research are: 

new media in crises  and conflicts, social movements  in the Middle East and North Africa, the aesthetics of 

new media, discourse theory and analysis, humanitarian crises research, the media’s role in war and genocide, 

and the social psychology of  violence. Contact: mareike.meis@rub.de

Thanatos

SUOMALAISEN KUOLEMANTUTKIMUKSEN SEURA RY.	
 FALL 2013

mailto:mareike.meis@rub.de
mailto:mareike.meis@rub.de

